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ASPECTS OF THE JEWISH QUESTION

BY A QUARTERLY REVIEWER

WITH A MAP

23

JOHN MURRAY, ALBEMARLE STREET 1902


PREFACE

This book is reprinted, with alterations and considerable additions, from the article on "Zionism and Anti-Semitism," which I contributed to the Quarterly Review, April 1902. I am glad to take this opportunity of expressing my thanks to the editor and to the proprietor of that periodical for the necessary permission which they have kindly conceded.

My chief object in expanding and republishing the essay has been to make an impartial survey of the Jewish question in Europe. All the books and pamphlets—and they are many—which have been written in various languages on the subject err by the common defect of narrowing the outlook. The writer in each instance sets out to prove something, and he selects his facts in order to suit his conclusion. It is natural enough that Jewish writers should seek to justify their race, and it is comprehensible at least

It is obvious that, though these opinions may co-exist, they are not compatible. You cannot assimilate a population which is conspiring with the Turks for a grant of territory in Palestine. You cannot open churches for a people whom you turn back from your ports.

You cannot expect the Jews to develop their best powers peacefully, amid simultaneous shouts of "Be Christians!" "Be Aryans!" "Be Zionists!" and "Be off!"

My belief in the foredoomed failure of neo-Zionism, my objection to its leaders' readiness to "make capital," in Mr Zangwill's words, of the "longing for Palestine" (as if to say that

In preparing this little book for the Press,

I have had the advantage of the help of the Rev. Isidore Harris, M.A., editor of the "Jewish Year Book," in reading the proofs and compiling the bibliography, and I am further indebted to other friends and correspondents for assistance and advice. If the book does something to promote the cause of Jewish progress and reform, which the writer has sincerely at heart, his purpose will be thoroughly fulfilled, and his debt to those who have helped him will be discharged.

London, September 1902.
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ASPECTS OF THE JEWISH QUESTION




CHAPTER I


THE PROBLEM AND SOME SOLUTIONS

In the long annals of Israel the calendar is marked with red days and with black. Reddest of the red, for instance, is the glorious Fifteenth of Nissan—the spring festival of liberty—the day of the Redemption from Egypt by the hand of Moses the Deliverer. This, the earliest feast of freedom, is still religiously celebrated by the Jews with the fine old hymn of liberation:

"I will sing unto the Lord, for he hath triumphed gloriously: the horse and his rider hath he thrown into the sea. . . The Lord shall reign for ever and ever."

A black day is the fateful Ninth of Ab (corresponding to a date in August), which the Jews observe as the anniversary of the destruction of the Temple of Jerusalem by Nebuzaradan, chief of the guard to Nebuchadnezzar. The fast appointed for this date is

no longer, we believe, universal in Israel, though the Jew repeats the words of Jeremiah:

"Is there no balm in Gilead; is there no physician there?... For death is come up into our windows, and is entered into our palaces, to cut off the children from without, and the young men from the streets."

Time has added to the record. February the 4th, for instance, is marked in the calendar of English Jews as Resettlement Day—the supposed anniversary of Cromwell's

Time is still adding to the record. The last day marked with black in the almanac of Israel is perhaps the blackest of all because it comes so late in his annals. At the end of the

1 New York: Funk & Wagnal.

turbulent priest. Stöcker has been unfrocked, and the broadcloth Socialism, which his preachments established, is no longer an engine of much political force. But the mischief was done. Stöcker's influence went to found the party of Christian Socialists, which was to "win the masses of the people to the Conservative programme" by a judicious admixture of socialistic ingredients.

Or take the similar account of the matter from the first supplementary volume to the "Encyclopædia Britannica":—

"Anti-Semitism," declares the writer, "is, then, exclusively a question of European politics, and its origin is to be found not in the long struggle between Europe and Asia, or between the Church and the Synagogue, which filled so much of ancient and medieval history, but in the social conditions resulting from the emancipation of the Jews in the middle of the 19th century. . . . Towards the end of 1879 it spread with sudden fury over the whole of Germany. This outburst, at a moment when no new financial scandals or other illustrations of Semitic demoralisation and domination were before the public, has never been fully explained. It is impossible to doubt, however, that the secret springs of the new agitation were more or less directly supplied by Prince Bismarck himself. . . . He began to recognise in anti-Semitism a means of 'dishing' the Judaized liberals, and to his creatures who assisted him in his press campaigns he dropped significant hints in this sense (Busch, Bismarck, ii. 453-54; iii. 16).

He even spoke of a new Kulturkampf against the Jews (ibid., ii. p. 484). How these hints were acted upon has not been revealed, but it is sufficiently instructive to note that the final breach with the National Liberals took place in July, 1879, and that it was immediately followed by a violent revival of the anti-Semitic agitation. . . . In October an anti-Semitic league was founded in Berlin and Dresden. . . . The leadership of the agitation was now definitely assumed by a man who combined with social influence, oratorical power, and inexhaustible energy, a definite scheme of social regeneration and an organisation for carrying it out. This man was Adolf Stoecker (born 1835), one of the Court Preachers. . . . The Conservatives supported him, partly to satisfy their old grudges against the Liberal bourgeoisie, and partly because Christian Socialism, with its anti-Semitic appeal to ignorant prejudice, was likely to weaken the hold of the Social Democrats on the lower classes."

To the black days, accordingly, in the memorial calendar of Israel, July the 30th, 1878, is now indelibly added. Twenty years earlier, almost to a day, Baron Rothschild, as we have seen, had taken his seat in the British House of Commons, thus ending, for England at least, the long history of religious disability. And now the interminable cycle was renewed: anti-Semitism was born in Germany. We may minimise the movement as we will, and carefully discriminate between anti-Semitism and anti-Judaism, between Stöcker's propaganda of

Christian Socialism, involving a boycott of financiers, and Torquemada's programme of Christianisation, involving the burning of heretics; yet the fact remains that at the opening of the twentieth century, as at the opening of the sixteenth, there is antagonism towards the Jews, varying locally in its degree of intensity, from the active, legislative persecution in Roumania, to the Commission on Alien Immigration, demanded by the conditions in this country. From the extreme south-east to the extreme north-west of Europe, the path of religious liberty is crossed by that shadow. In the careful words of the editor of "The Jewish Year Book":

"The dawn of the twentieth century finds the Jews in many countries groaning under disabilities . . . which seem to mock at all ideas of human progress. As one reads of them, one almost fancies that time must have moved backward instead of forward. . . . For the unpleasant truth is forced upon us that a large portion of Europe is still plunged in the darkness of the Middle Ages."

Why is this? Why are the Jews, who still worship the God of their fathers, subject to this terrible fate? Why, when they have been released from their religious ghetto, are they thrust back into a ghetto of racial segregation? Why, when they have hardly relaxed the rigour of their fast for Zion, are synagogues fired to-day

by riotous crowds in Germany, Algeria, and elsewhere? Why, when they still observe the day of emancipation from Pharaoh, has a new Moses arisen with the same promise as of old, to lead them out of the house of bondage into a land flowing with milk and honey, as in the new Zionism, with Dr Herzl as its prophet?

&lt;sup>1
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THE JEWISH QUESTION IN THE LIGHT OF JEWISH ETHICS AND HISTORY

cui bono argument refutes it. What has the English Jew to gain by keeping up this imperial tie with members of his race in other lands? Or is this unselfish sense of responsibility to the claims of a common race and creed the expression of the "material aims" which Mr White apprehends will corrupt the unselfish imperial Briton?

stranger: for ye were strangers in the land of Egypt"—the precept of civil and religious equality is based on the strongest appeal to historical tradition.

The Whites and Russells, who are bewildered by the "inner complexity" and the immense range of the Jewish question, should go back to the origin of Israel and trace his gradual descent. There they might find, to their discomfiture, that the Jew who practises his faith, so far from threatening England with the polysyllabic evils of the political economist's vocabulary, is trained in the principles for which alone the empire is worth preserving; and that, rather than persuade the Jew to intermarry and apostatise, they should exert every effort to induce him by kindness—as in the past by hatred—to maintain the tenets of his religion, and to use them, after centuries of repression, for their original purposes of State.

We have seen that four separate solutions have been proposed for the Jewish problem, with the one feature in common that they mend the Jews of Europe by ending them. A policy of international suppression has been worked out in both camps. Mr Baron would convert the Jews, Mr Russell would absorb them, Mr White would exclude them, and Dr Herzl would lead them out. We believe that each of these four solutions is wrong. They err by their common

neglect of the basis of the Jewish question in Jewish ethics and history. Character is ethics modified by history; and no racial or national policy can succeed which works without reference to character. If the Jew is an exile in the land of his birth, a stranger in the country of his allegiance, as the anti-Semites and the Zionists reiterate, the fault is not his, but theirs. It was Bismarck, we believe, who said, "Every country has the Jews it deserves." The Jew is largely what the Christian has made him. Before his God there are no strangers; and, into whatever language of political or economic science this old religious maxim be translated, it is yet a maxim which should make us pause before we persecute the Jew for practising the principles of Moses.

Thus we begin to pass from the heated controversies of those who would "solve" the Jewish question out of hand into the serener region of the ethics of Judaism, a treatise on which, by Professor Lazarus of Berlin, is before us in its American dress. Mr Arnold White assures us that the quality which he terms "aloofness" "is at the root of everything to which the nations of Christendom can legitimately object"; and he bases that quality of the Jews on a combination of "the pride of race, the teachings of the Talmud, and the consciousness of consecration to the mission

with which they have been entrusted." Mr White's argument in this passage is so curious that we venture to quote it at length. He divides the Jews of England "naturally into four classes":—

"First, there is the Jewish aristocracy, a type unrepresented in America or in Russia. Patrician Jews differ from their Christian peers mostly by more strenuous and uniform patriotism, by more systematic and larger benevolence.

. . . Invitations to the great Jewish houses are eagerly sought; to be included in their circle of friends is in itself a cachet; exclusion or expulsion is a social calamity. There is one feature, however, in the society encountered in Jewish palaces—one never meets a Jew unless it be an aristocrat. The connection maintained between the Hebrew patrician and his co-religionists of the bourgeoisie is either official or philanthropic."

Thus our authority on Anglo-Jewish sociology in connection with the first-grade Jew. We do not wish to be squeamish about the tone that he adopts, but in his exaggerated deference to the Hebrew patricians in their palaces there is at least a touch of Uriah. Moreover, as to the contact between the Jewish upper and middle classes, we fail to see Mr White's point. The bourgeoisie of any religion rises in the social coale precisely by the same means. It is absurd to discuss such a matter as a question of race creed,

"The second class into which the modern Jew naturally falls differs little from the patricians except in their resolute refusal to permit their daughters to intermarry with Englishmen. The pride of race, the teachings of the Talmud, and the consciousness of consecration to the mission with which they have been entrusted, combine to maintain, in highly-educated religious Jews, the aloofness which is at the root of everything to which the nations of Christendom can legitimately object. To this class of Jews belongs the highly-educated and anglicised Hebrew, who has practically relinquished his faith without abandoning the racial characteristics of which I shall speak later on. . . . The whole of the class of which I am speaking are not only notoriously better citizens than the average Englishman, but they are sedulous in the fulfilment of their duties to their poor co-religionists."

Writing with no slight knowledge of the Jewish community in London, we confess that this description perplexes us. What is a "highly educated religious Jew . . . who has practically relinquished his faith"? How can Talmudic lore and missionary zeal operate in the mind of an apostate? Why, if Mr White believes his own conclusion, as to the superior citizenship of the Jews, should he seek to destroy the means by which this class has been developed? And who constitutes Mr White the apologist of Christendom? We omit his third and fourth classes, simply because he seems to think that

the benevolent patrician and the highly-educated bourgeois "growed," like Topsy, in their palaces and homes. That all English Jews were once immigrants, and that the immigrants of to-day may be the aristocrats of to-morrow, dispensers of the "cachet" and of the "calamity" in Mr Arnold White's social scheme, is a sociological truism which escapes his attention. But taking the critic's "legitimate objection" in the form in which he defines it, and remembering Mr White's part in the work of the Alien Immigration Commission, we must examine this quality of "aloofness." There will be little difficulty in showing that the argument is rooted in ignorance, and grafted on an historical fallacy.

We fail to find this "aloofness" in the origins of Israel; and, if the quality is acquired, it is worth while to ask why and when. Judaism, ancient and modern, is a system with the seeds of universalism. This is the first point to note. The system is kept up through the Pentateuch, the Prophets, and the Talmud with unremitting force. We have quoted part of the evidence for the civil and religious equality of the stranger in the Mosaic code. There was no "aloofness" in that conception. Not even privileges of blood were efficacious against the golden rule: "And if a stranger shall sojourn among you, and will beep the passover unto the Lord; according to

the ordinance of the passover, and according to the manner thereof, so shall he do: ye shall have one ordinance, both for the stranger, and for him that was born in the land." Thus the author of the Book of Numbers, to which we have referred above. The idolatrous and immoral practices of the neighbours of the Jews dictated a foreign policy of the protectionist type; but, as Renan remarks, the idea of the Jewish religion "is universal to the last degree"; and Professor Lazarus acutely adds, "Israel had to be particularistic in order to formulate and hold up the universal ideal."

Even in his joys he shared alike. "Thou shalt rejoice," says the author of Deuteronomy, "in every good thing which the Lord thy God hath given unto thee . . . thou, and the Levite, and the stranger that is among you." In the reconstruction of the fallen fortunes of Israel in the prophetical writings, this idea was more strongly insisted on. Jeremiah was ordained "a prophet unto the nations"; and the new covenant was built, not merely on a national basis, but in the inward parts and in the heart, thus founding the ethical sanction on the common nature of man. God's house, said the second Isaiah, addressing the sons of the stranger, "shall be called an house of prayer for all people"; and the non-Jew was not to say, "The Lord hath utterly separated me from

"And it shall come to pass, that ye shall divide it by lot for an inheritance unto you, and to the strangers that sojourn among you, which shall beget children among you: and they shall be unto you as born in the country among the children of Israel; they shall have inheritance with you among the tribes of Israel. And it shall come to pass, that in what tribe the

[CHAP.

stranger sojourneth, there shall ye give him his inheritance, saith the Lord God." (Ezekiel xlvii. 22, 23.)

The Jews, we must remember, were in the majority, and could have imposed restrictions on property which even modern standards might conceivably condone. But the Jewish codes, as Dollinger notes, "were more favourable to strangers than those of any other people." Professor Lazarus adds, "Whenever the law makes provision for the poor"—and the Jewish poor law, from Moses to the London Board of Guardians, is supreme of its kind—"it includes the stranger."

Ι

So much in this place, though the theme might well be amplified, on the allegation of Jewish "aloofness"—an allegation which betrays complete ignorance of the elementary principles of Judaism. The Jew who lives up to his own principles, the Jew who is permitted to be free, is not in any sense likely to corrupt the "unselfish and imperial Briton." On the contrary, his ethical code, which he asks leave to practise, is based on those virtues. Unselfishness and imperialism are its corner-stones, and upon them is erected that

structure of civic excellence to which Mr Arnold White pays such ready homage. But Israel, the lawgiver to ideal commonwealths, ceased at an early age to be a polity; and we pass at this point to the historical aspect of the race, and to the development of its character and the modification of its ideals under the stress of exile and persecution. The Jews were never in doubt as to their abstract duty towards the land that entertained them. Allegiance might prove difficult in practice, but Jeremiah had clearly provided for the contingency of dispersion; and his precepts have a binding force.

"Thus saith the Lord of hosts, the God of Israel, unto all that are carried away captives, whom I have caused to be carried away from Jerusalem unto Babylon; build ye houses, and dwell in them: and plant gardens, and eat the fruit of them; take ye wives, and beget sons and daughters; and take wives for your sons, and give your daughters to husbands, that they may bear sons and daughters; that ye may be increased there, and not diminished. And seek the peace of the city whither I have caused you to be carried away captives, and pray unto the Lord for it; for in the peace thereof shall ye have peace." (Jeremiah xxix. 4-7).

In other words, Israel in exile was to identify himself with the country where he made his home and founded his family; and he might well have expected that his own humane atti-

tude towards strangers would be reflected on himself as a stranger. The teachers of national hospitality, though debarred by destiny from its exercise, might hope to enjoy its reciprocal benefit. We bring no reproach against "the nations of Christendom" for whom Mr White claims the merit of a legitimate objection to the "aloofness" of the Jews; but surely the fault of Israel is to be condoned if disillusion and disappointment have sharpened his self-protecting faculties, and engendered those traits of obsequiousness, self-seeking, and want of patriotism which are now laid to his charge as natural, not acquired characteristics. The habits may have become a second nature; but Israel recovers so quickly under kindly treatment that one should hesitate to say that his nature is permanently warped.

We are considering how the nation, whose Lawgiver and Prophets contemplated an independent State, has emerged from a long period of suppression. We shall not omit the defects that have been engendered; the most that we shall propose in that direction is to review them in the perspective of their causes. But before we enumerate Israel's faults, we may obey the teaching of the parable and look first for the beauties of the ghetto. The Jews did not choose to live there: if experience of its rigours has embittered them to some

extent; if they have deteriorated a little from the standard of their own prophetic writings, we should rather be surprised that the Jew who emerges from the ghetto after many generations preserves so much of the excellence of the days before religious persecution, and that, if some evil characteristics have been acquired, there are also further good and fair ones to be accounted to his credit.

to literature. Above the crowd of poets and poetasters who made the literary glory of Spain rises the name of Jehudah Halevi, of whom Graetz has justly said: "If ever Spain could be brought to lay aside its prejudices, and to desist from estimating its great men of history by the standard of the Church, Jehudah Halevi would occupy a place of honour in its Pantheon."

Seven centuries stretch between Halevi and Heine, but we mention them together because the German Jew in Paris was himself so keen an admirer of the Spanish Jew in long-ago Castile.

'Ah! he was the greatest poet, Torch and starlight to his age, Beacon light to his people; Such a mighty and a wondrous Pillar of poetic fire Led the caravan of sorrow Of his people Israel Thro' the desert of their exile."

Thus Heine of Halevi, and the race to which both poets belonged, by sympathy as well as blood, might well do more to popularise the great Hebrew melodies of the Middle Ages. It is the language difficulty which is supreme, and it recurs again, centuries later (for the genius of the race is immortal) in another branch of literature—racy, vernacular, and peculiarly Jewish — which has sprung up like a flower

&quot;Zweitausend Jahr, a Kleinigkeit zu sagen! Zweitausend Jahr gemattert, geschlagen! Sieben un' siebezig finstere Dores Gestoppt mit Zores, gefüllt mit Gseercs! As ich wollt' nehmen derzaehlen jede Gseere, Wollt' heunt nit gewe'n Ssimchas-Tore! Nor das darf ich gar nit, es is sehr gut Bei Jedem eingeschrieben in sein March, in sein Blut

Mir haben All's ausgehalten, All's aweggegeben, Unser Geld, unser Kowed, unser Gesund, un' Leben, Wie a Mal Chane ihre Kinder, die sieben— Far die heilige Tore, auf Parmet geschrieben.

"Un' itzt? Is' schon besser? Last män uns zufrieden? Hat män schon a Mal derkennt, as mir Jüden Senen äuch Menschen aso wie die Andern? Wellen mir nit mehr in der Welt arumwandern? Wet män sich auf uns mehr nit beklagen? Das weiss ich nit, das känn ich euch nit sagen, Eins weiss ich, es lebt noch der alter Gott oben, Die alte Tore unten, un' der alter Gläuben; Drum sorgt nit un' hofft auf Gott dem lieben Un' auf die heilige Tore, auf Parmet geschrieben."

Dr Wiener's prose version of these stanzas runs as follows:—

"Two thousand years, no small matter that! Two thousand years of torture and vexation! Seventy-seven gloomy generations surfeited with sorrows, filled with misfortunes! Were I to begin to tell all the persecutions, we should not have the Rejoicing of the Law to-day; but I need not do that, it is too well written in each man's marrow, in his blood. We have suffered all, given away all—our money, our honour, our health, our lives, as Hannah once her seven children—for the holy Law written upon parchment.

"And now? Is it better? Do they leave us in peace? Have they come to recognise that we Jews are also men like all others? Shall we no longer wander about in the world? Will they no longer complain of us? That I do not know, that I cannot tell you. Thus much I know: there still lives the old God.

above, the old Law below, and the old faith; therefore do not worry, and hope in the kind Lord and in the holy Law written upon parchment." 1

From Halevi to the ghetto poets of to-day Hebrew has been the mother tongue of Israel, and its use is perhaps responsible for the neglect of Jewish men of letters. But many of them have written in the languages of the countries where they happened to reside. Miss Emma Lazarus, Mrs Henry Lucas, Miss Nina Davis, and the late Amy Levy, are among recent writers of Jewish race who have enriched English literature with poetry of no slight merit. And it would be hard, in modern patriotic song, to find genuine patriotism and poetic feeling better combined than in the verses entitled "The Jewish Soldier," which Mrs Lucas published in the dark time of the recent war:—

"Mother England, Mother England, 'mid the thousands Far beyond the sea to-day, Doing battle for thy honour, for thy glory, Is there place for us, a little band of brothers? England, say!
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	"Thou hast given us home and freedom, Mother England, Thou hast let us live again,

	Free and fearless, 'midst thy free and fearless children, Sharing with them, as one people, grief and gladness, Joy and pain.




	"Now we Jews, we English Jews, O Mother England, Ask another boon of thee:

	Let us share with them the danger and the glory; Where thy best and bravest lead, there let us follow, O'er the sea!




	"For the Jew has heart and hand, O Mother England, And they both are thine to-day— Thine for life and thine for death, yea, thine for ever! Wilt thou take them as we give them, freely, gladly? England, say!"




CHAPTER IV


PRESENT CONDITIONS

THE verses quoted from Mrs Henry Lucas at the close of the last chapter supply us with a fresh starting-point in our examination of the Jewish question. They state the reciprocal side of the Jewish question:

"Wilt thou take them as we give them, freely, gladly? England, say!"

It is the tragedy of Israel that the inhospitality of the nations has been accounted to him for a sin, and that he who knows the heart of a stranger should be charged with the crime of exclusiveness. Liberty, equality, fraternity—this cry is the breath of Jewish life. The ghetto walls were built round them, and the Jews pushed them down; painfully, slowly, brick by brick, muleted of a blood-sacrifice at every stage of their labours, the Jews destroyed the ghetto which their Christian hosts had

British Conservatives, and inspired them with the all-embracing ideal of civic rights for which they fought in South Africa.

"The ghetto," says the writer in the new Encyclopædia Britannica, "which had been designed as a sort of quarantine to safeguard Christendom against the Jewish heresy, had in fact proved a storage chamber for a portion of the political and social forces which were destined to sweep away the last traces of feudalism from central Europe."

&quot;The aloofness, which is at the root of everything to which the nations of Christendom can legitimately object."—Arnold White, "The Modern Jew," p. 6.

To the student of history it is clear that what the Jews have done in England they have still to do in other countries now. To the Jews themselves, we imagine, this obligation is a religious trust; it is a part of the divinely appointed mission which they are fulfilling in exite. For non-Jews, who miss the religious material, the political and historical sense must take its place. A policy of retreat from that

duty—the policy of Dr Herzl and the neo-Zionists—is a policy of cowardice and despair. This seems to us, on the evidence of the facts, the reply of history to Zionism. When the religious motive is superadded, we can conceive no more complete reply to prophets of Dr Herzl's type, who counsel a surrender to illiberalism; "for they prophesy falsely unto you in My name; I have not sent them, saith the Lord." If ever the purpose of history was written in letters that shine, it is written in the debt of England to the Jews, and in the obligation it entails on Jewish residents towards the land of their adoption.

We would not be accused of fatalism, much less of callousness or indifference, in respect to the sufferings of Jewish communities in Eastern Europe. We disbelieve in heroic measures of despair, such as the several solutions that we have examined, but we thoroughly believe that some good may be effected by bringing influence to bear on the authority concerned, whether the Emperor Nicholas or King Charles, or the advisers of those monarchs. The Jewish community in England has not been idle in this respect. Taking the Roumanian problem, for example, a sheaf of pamphlets lies before us. Already, in 1872, Mr Israel Davis compiled for the Anglo-Jewish Association a "short statement" of the recent history and the then present

situation of the "Jews in Roumania." We quote a few sentences from this indictment of thirty years ago:—

"By various laws, decisions, and regulations (often in defiance of the constitution, as well as of the already violated convention) Jews were, by the year 1870, excluded from acquiring real property (even houses in towns), from the Roumanian bar, from rank in the army, educational appointments, medical posts, and the power to sell medicines. The area of employments open to them is now still more circumscribed. . . . In 1866 the era of violence began with the destruction of the synagogue at Bucharest by a mob. . . . In 1867 the Jews were violently and illegally arrested, and driven in herds to prison on the charge of vagrancy. . . . In 1869 the expulsion of the Jews from the rural districts (an idea conceived nineteen years before) was ruthlessly carried out. . . . Seven Powers—England, France, Austria, Germany, Italy, Russia, Turkey—have implicitly promised liberty and security to the Jews of Roumania. . . . And every one of the seven nations which joined in the Convention is bound to see that its promises be kept."

In 1879, when the Treaty of Berlin (1878) had been added to the Paris Convention of 1858, Dr Bluntschli, Privy Councillor, and Professor at the University of Heidelberg, published under the auspices of the Alliance Israélite, a "counsel's opinion" in the form of a pamphlet now before us, on "L'État Roumain et la Situation

légale des Juiss en Roumanie." In his preface to this exposition of the international law, the learned jurist declared:—

"L'histoire du développement général du droit européen m'a convaincu depuis longtemps, et l'étude des traités et des lois concernant la Roumanie m'a confermé dans cette conviction, que l'égalité réclamée ne saurait être légitimement refusée, si la Roumanie veut être entièrement reconnue comme état civilisé européen."

stated by Mr D. F. Schloss in the following terms:—

"To sum up the whole case, we may say briefly this: that the Roumanians treat the Jewish subjects of Roumania as outlaws, entitled to none of the rights, civil or political, of citizens; that the Roumanians have, by forbidding the Jews to engage in nearly every trade and profession, and by imposing the most vexatious restrictions upon the exercise by Jews of the few insignificant industries still left open to them, made it impossible for them to earn a livelihood; have in very many places expelled the Jewish inhabitants from their homes; have, by incessant acts of petty persecution, made the life of the Roumanian Jew a burden to him; and have done everything in their power to drive the Jews out of the country. . . . If the nations of Western Europe do not deem the wrongs and sufferings of oppressed humanity a sufficient ground for their interference, they may still, perhaps, be convinced that their own dignity is compromised when a condition imposed by themselves is violated openly and with impunity."

In 1893 Mr Arthur Cohen, K.C., then President of the Jewish Board of Deputies, and the late Right Hon. Sir Julian Goldsmid, then President of the Anglo-Jewish Association, jointly signed a letter to Lord Rosebery at the Foreign Office, which concluded as follows:—

&quot;The Roumanian Government have hitherto

contrived, by specious promises and hollow assurances, and by an utterly illusory Naturalisation Act, to evade the performance of the provisions of Article 44 of the Treaty of Berlin. . . . The Jews have waited with exemplary patience for their performance. Instead, however, of being endowed with the rights promised them, they have had fresh disabilities imposed upon them which have made their lives a burden. We venture to submit that the time has now arrived when Roumania should be required to fulfil the engagements which she contracted with the Great Powers. We cannot believe that Great Britain, as one of these Powers, is prepared to abandon the principle of Civil and Religious Liberty."

Lord Rosebery, in reply, transmitted a copy of a report from her late Majesty's Minister at Bucharest, which affirmed the views of the Roumanian Government, well known to the petitioners, and described by them as evasive, hollow, specious, and illusory.

All this is not ancient history. In 1901 Messrs Macmillan published in French a work by M. Edmond Simeons, entitled "Les Juifs en Roumanie depuis le Traité de Berlin jusqu'à ce jour. Les Lois et leurs Conséquences." It is a weighty arraignment of facts, incontrovertible in themselves, and temperately stated, displaying "la situation intolérable qui a été faite aux Juifs roumains par ce même traité qui devait pour toujours assurer leur bonheur." Less

valuable, but not to be overlooked, is the pamphlet (dated February 1902) of M. Bernard Lazare, a French publicist, on "L'Oppression des Juifs dans l'Europe Orientale: Les Juifs en Roumanie." For to-day, in 1902, this burning question of thirty years ago is once more ardently urged on the attention of the Seven Powers. Lord Meath has pleaded the cause in the Times, and Mr Dicey and Mr Montefiore in the Spectator; the Times correspondent in Vienna telegraphed on June 6:—

"The Jews, who constitute about four per cent. of the population, . . . are practically excluded from most of the opportunities of earning a livelihood enjoyed by the Christian population. . . . Independently of the Treaty of Berlin, it is on the ground of pure humanity, and in order that Roumania may not forfeit her good reputation, that the disabilities of the Jews must be abolished, whatever temporary drawbacks such a course may be alleged to entail, and however reluctant the reactionary and Chauvinist element may be to adopt one of the essential principles of modern government—namely, the equality of all citizens before the law."

Finally, in June 1902, there was started in Great Britain the issue of The Roumanian Bulletin, as an irregular medium for the information of the Press. This step was taken in consequence of the last and the worst of the restrictive laws in Roumania (March 1902),

which prohibited the employment of Jewish working-men in any trade or calling; and quite recently an incisive pamphlet has been published by Messrs William Clowes & Sons, entitled Roumanian Finance: Facts and Figures for the Holders of Roumanian Bonds, which strikes at the moral conscience of Roumania through the more sensitive organ of her purse. Our last quotation in this record of a thirty years' war against false dealing and persecution shall be from Roumanian Finance: 1

"From whatever point of view things are considered, there is only one conclusion to be drawn: Roumania has exhausted her credit abroad, and yet a catastrophe is unavoidable if she does not call in outside assistance. This will undoubtedly be granted if the country gives sufficient guarantees that her policy will in future be more prudent, and her financial management more economical and honest. Guarantees will have to be given to this effect. The economic policy of the country will have to be put as much as possible beyond the reach of party interests, and instead of discouraging foreign enterprise and putting fetters on labour, the productiveness of the country will have to be increased. It is a difficult undertaking, to be
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evidence. The views of Mr Russell and Mr White may be cited in parallel columns:—

"The point which gives its chief novelty and interest to the experiment (of 'anglicising' the 'alien immigrants') is the complete absence of anti-Semitic feeling. This is one of the most striking features of the question as it presents itself in Whitechapel; it is considerably truer of the British workman than even of the richer classes. In the higher levels of society there is still, no doubt, a certain amount of racial prejudice. . . . But in the East End there is hardly a trace of this; against the Jew as a Jew there seems to be no sort of hostile feeling. The English Jew . . . is surprisingly popular. And such hostility as does exist towards the foreign element is neither racial nor religious in character."

—C. Russell, "The Jew in London," pp. 41, 42.

"The peculiar characteristics usually associated with the Hebrew community are not religious, but racial.... Of the Jewish aristocrat I do not speak in this book. The advantages reaped by England from the Hebrew aristocracy, not only material but intellectual and artistic, require no comment. They are notorious. It is the presence of this class which has done most to prevent the outbreak of anti-Semitism in England, to allay impatience, and postpone action to restrict the ever-increasing horde of undesirable foreigners who are pouring into this country." And elsewhere Mr White adds: "I should not be surprised to watch unpopularity ripen into jealousy, and even hate, among the common people."—A. White, "The Modern Jew," pp. 4, 5.

Here, then, plainly we have two divergent views, one of which assures us that the popularity of the Jew in Whitechapel prevents anti-Semitism in Mayfair, while the other maintains that the popularity of the Jew in Mayfair prevents anti-Semitism in Whitechapel. We may perhaps omit any further consideration of these mutually destructive opinions, and turn to the actual statistics which bear on immigration and its results.

Mr White speaks of "an ever-increasing horde of undesirable foreigners pouring into this country." It is for the Commissioners to




	There came in from the Continent .
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	There went out to the Continent .
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	grating from such places
	64,616
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	whom there is no record when
	
	



	they leave as members of crews.
	15,146
	



	•
	
	79,762



	Net increase of foreign population as
	
	



	a result of the passenger movement
	
	8,950



	
	
	 





Next, as to the Jews in general. We may be told that the presence of a Jewish community in England is not yet acutely dangerous because of the smallness of its numbers. But, as a matter of fact, the proportion of Jews to non-Jews is larger in the United Kingdom than in France, for example, where anti-Semitism,

despite its German origin, has recently assumed its most virulent shape and form. The figures, which we borrow from the "Jewish Year Book," are as follows:—




	Country.
	JewishPopulation.
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